Filing Joint

Jeremiah 9:23-24

Introduction:
Attention:

Subject: Be that as it may, there is a certain logic in placing the verses here, for they make the
point that in such critical days the only hope for men lies in the faithfulness, justice, and integrity
of Yahweh. Such thinking is in agreement with the central emphasis of Jeremiah’s thought
elsewhere, namely, that the wise men, the warriors, and the rich men of Judah had forgotten
Yahweh in the midst of concentrating on their own achievements and activities.

The theme of the true knowledge of God which stands apart from even the best of human
thinking is one to which Jeremiah returned again and again

The prophet Hosea in the previous century made the same point.> Both Hosea and Jeremiah
believed strongly that true religion consists in a personal and existential knowledge of God, and
in a commitment to those qualities displayed by Yahweh himself—unfailing loyalty, justice, and
right dealing.

Scripture: Jeremiah 9:23-24

Body:

L. Filing separately
a. Boast-
i. Boast- Praise
1. “boasting” is often used to describe the basic attitude of the
ungodly, who depend on their own resources rather than on God
(Pss 52:1; 94:3, 4).

b. Wise Man
1. Wisdom - the pious wisdom (Is 19:11).
c. Might Man

i. Might - manly vigorous, warrior or champion
1. The psalmist placed primary importance upon the object of one’s
boast: “Some boast of chariots, and some of horses; but we boast
of the name of the Lord our God” (Ps 20:7).

3Hos. 4:1,6; 5:4; 6:6; 8:2.



IL.

2. Enemies of Israel boasted of their victories and claimed the glory
for themselves (Dt 32:27; Pss 10:3; 35:26; 73:9; Is 3:9).

d. Rich Man

1.

1.

Riches lumping together of wisdom, power and wealth in vv. 22-23 (cf.
Prov 16:32; 21:22; Eccles 9:16ff.)
They boasted of their riches (Ps 49:6) and wisdom

Filing Joint

a. Boast
1.
1.

Understands
Knows Me
Knowledge

1.

a.

The meaning of this effective knowledge of Yahweh ( 9ot
MR ¥7) is indicated by the account which is given of
Yahweh’s activity in relation to his world. His aim is to
create a community in which there is mutual trust and
solidarity and where justice is effectively expressed. This is
what he wills for the world and those who ‘know’ him are
committed with him to this great enterprise.

It does not reside in the possession of human wisdom or
worldly power or wealth, but in the possession of an insight
for the lack of which nothing can compensate. It consists of
an awareness of the ethical texture of Yahweh’s world and
a commitment to his morality. This is the only valid reason
for human self-satisfaction

The theme changes from indictments of sin and
descriptions of judgment to an exhortation to seek what is
truly worthwhile in life. The Lord rejects the usual grounds
for boasting—wisdom, strength, and riches.

These verses put life’s values in proper perspective. When
all the nonessentials are laid aside, the only appropriate
basis for boasting is that a person knows and understands
the Lord (see 1 Cor 1:31; 2 Cor 10:7; cf. Gal 6:14; Jas 1:9—
10). Nothing apart from this fact has lasting worth

The third pronouncement (vv. 23—-24) summarized the
response God expected from the people. The people were
not to boast in their human wisdom or strength or riches
for these would not last.

Again the word “know” (ydda ‘) pictured an intimate
knowledge of God (see comments on 1:5). God wanted the



people to be intimately acquainted with His kindness,
justice, and righteousness.

g. Wisdom, strength, and riches, however valuable they may
be when properly used, are altogether subordinate to the
knowledge of God. True religion consists in acknowledging
the complete sovereignty of God in life and allowing him to
fill life with those qualities of steadfast faithfulness, justice,
and righteousness which he possesses, in which he delights,
and which he desires to find in his people

h.

2. ThatIam Lord
a. Exercises lovingkindness
i.  Whoever has that knowledge understands that the
Lord exercises kindness (%esed, better translated as
“loyalty” or “faithful love”; see note on Jer 2:2).

ii. Kindness” (hesed) refers to God’s loyal love (cf.
31:3; 33:11; Lam. 3:22). God would stand by His
commitment to His people.

1ii. God’s covenant faithfulness is here emphasized
because the divine activity was in such striking
contrast to the infidelity of his people

iv. When the term is used of God it denotes that deep
commitment of God to his people that reaches out
beyond the mere demands of reciprocal obligation
such as those specified by law or custom. In an
attempt to give definition to this beautiful but
elusive concept,”

v. In the great majority of cases the noun denotes in a
general way that inner aspect of character which
prompts God or man, quite apart from any
constraint of law, to show kindness, friendship, and
magnanimity to another, whether or not such
consideration is expected or deserved.

Vi.
b. Justice
i. He also is the God who exercises “justice” (mispat,
a legal term suggesting God’s actions with regard to
people are right because of his just nature).
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iii.

1v.

Vi.

“Justice” (mispof) is a broad term that pointed to
governing justly. God would vindicate the innocent
and punish the guilty.

The nouns deriving from this root are closely
associated in the OT with the noun mispat. which in
one important aspect of its meaning denotes the
establishment of the rights and duties of parties to a
relationship.

For that reason those who were oppressed in society
appealed to him, and men in Israel called upon him
to judge between them. He would perfectly
establish the rights of every man, that is, he would
establish mispat

Not only was a verdict pronounced but a sentence
was carried out. That is, the exercise of “justice”
has a strong dynamic aspect. But there was more. It
was important in society to establish a state of
affairs where right-doing was encouraged and made
possible. At times this involved the protection of
citizens from those who would harm them and in
some cases deliverance from oppressors. Yahweh as
Judge sought out both the wrongdoer to restrain him
or to punish him, and the righteous man to deliver
him and to vindicate him. His judgment would
stand up to the utmost scrutiny, for it conformed
perfectly to the principles he had laid down for men

c. Righteousness on earth

1.

1i.

1il.

He also exercises righteousness (s°dagd, that which
measures up to the norm of what is right). These
three terms express the very heart of Hebrew
religion. They

“Righteousness” (sedagah) conveys the idea of
conforming to a standard or norm. God’s standards
of conduct were supposed to be Israel’s norm

The norm was not merely social custom, but rather
the character and will of the God of the covenant.
Nothing less than the “righteousness of Yahweh”



1v.

vi.

would suffice.'* Yahweh’s ultimate purpose was
that his “righteousness” should prevail over the
whole earth among his own people and among the
peoples of the world as well. In that day the ideal
ruler would govern with mispat and with s°daqga
(Isa. 9:6).

Where “righteousness” (s°daqa) obtained, “justice”
(mispat) was enjoyed and the claims of everyone in
the covenant community were properly
safeguarded. In the establishment of sedaga two
kinds of activity were necessary. Positively, “right”
had to be restored to those who had been deprived
of'it, and negatively, offenders had to be punished.
Yahweh could act to restore his people’s “right”
whether by “righteous acts” (seddqor) in history or
by the defense of the weak, the oppressed, the poor,
and the defenseless.!’Indeed, the term
“righteousness” is synonymous with “deliverance”
or “salvation” in several passages

The root sdqg gives rise to a range of derivatives the
predominant usage of which suggests that it is
concerned with what was regarded as “right,”
“standard,” “normal” in various contexts—social,
legal, ethical, and religious.

3. Idelight in these things

a. Delight
1.

1i.

111. Conclusion

“lsa. 46:12,13;51:1, 5, 8; 56:1.

are not only the attributes of God; he delights in
those who manifest these same qualities

It was this that gave the deepest significance to his
life and thought.

2|sa. 11:4; Ps. 34:7 (Eng. 6); 35:10; 69:34 (Eng. 33); 72:2, 12; 107:41; 132:15; etc. Cf. Isa.

25:4; 29:19; 41:17; 66:2.



Word Studies

Boast - praise



In the OT, “boasting” is often used to describe the basic attitude of the ungodly, who
depend on their own resources rather than on God (Pss 52:1; 94:3, 4). Enemies of Israel
boasted of their victories and claimed the glory for themselves (Dt 32:27; Pss 10:3;
35:26; 73:9; Is 3:9). They boasted of their riches (Ps 49:6) and wisdom (Is 19:11).
According to the Lord, the rich and wise are to “boast about this: that he understands
and knows me, that | am the Lord, who exercises kindness, justice, and righteousness on
the earth” (Jer 9:24). The psalmist placed primary importance upon the object of one’s
boast: “Some boast of chariots, and some of horses; but we boast of the name of the
Lord our God” (Ps 20:7). Job’s “comforters” accused him of boasting of his innocence
before God (Jb 11:3; 25:4).1

Wise- the pious wisdom
Might — manly vigorous, warrior or champion

Riches -

Commentary Studies

There is a sharp contrast between the antithesis of 117277 and 1171122 in some wisdom sentences,

or the representation in others that 77277 and WY are complementary, and the condemnatory

OT Old Testament

' James D. Price, “Boast,” in Baker Encyclopedia of the Bible (Grand Rapids, Ml: Baker Book
House, 1988), 368.



https://ref.ly/logosres/bkrencbib?ref=Page.p+368&off=1658&ctx=on+(%E2%80%9Cto+glory+in%E2%80%9D).%0a~In+the+OT%2c+%E2%80%9Cboasting

lumping together of wisdom, power and wealth in vv. 22-23 (cf. Prov 16:32; 21:22; Eccles 9:16ff.).
A pejorative attitude to wealth is not normal in the book of Proverbs, although it is attested in
11:28 and 28:11. In 28:11 we have a correlation of impiety and wealth, and of piety and poverty
which is more characteristic of certain Psalms than of the book of Proverbs. The impression which
is to be had elsewhere in Proverbs is a different one. Wisdom has length of days in her right hand,

wealth and honour (71221 WY) in her left hand (3:16; cf. 8:18). Wealth is the crown of wise
men (14:24).
The attitude which is expressed in Jer 9:22—23 may be described as a prophetic one and the

positive element which is emphasized is 171177° NYT. The meaning of this effective knowledge of

Yahweh (PNIR Y77 53&7.‘() is indicated by the account which is given of Yahweh'’s activity in
relation to his world. His aim is to create a community in which there is mutual trust and solidarity
and where justice is effectively expressed. This is what he wills for the world and those who
‘know’ him are committed with him to this great enterprise. Thus Kimchi observes that
‘knowledge of God’ is to walk in his ways and do 7O, UDWM and 117 TX. He appositely cites Jer
22:15f., ‘Think of your father: he ate and drank, dealt justly and fairly; all went well with him. He
dispensed justice to the lowly and poor; did this not show he knew me?, says the Lord’ (NEB).
Hence if there is any reason for pride and complacency, it is a paradoxical one. It does not reside
in the possession of human wisdom or worldly power or wealth, but in the possession of an
insight for the lack of which nothing can compensate. It consists of an awareness of the ethical
texture of Yahweh’s world and a commitment to his morality. This is the only valid reason for
human self-satisfaction.?

9:23-24 The theme changes from indictments of sin and descriptions of judgment to an
exhortation to seek what is truly worthwhile in life. The Lord rejects the usual grounds for
boasting—wisdom, strength, and riches. Ironically, these are the things people like to boast
about—how successful they are, how strong they are, or how rich they are. These verses put
life’s values in proper perspective. When all the nonessentials are laid aside, the only
appropriate basis for boasting is that a person knows and understands the Lord (see 1 Cor 1:31;
2 Cor 10:7; cf. Gal 6:14; Jas 1:9-10). Nothing apart from this fact has lasting worth.

NEB New English Bible

2William McKane, A Critical and Exegetical Commentary on Jeremiah, International Critical
Commentary (Edinburgh: T&T Clark International, 1986), 212-213.



https://ref.ly/logosres/icc-je1?ref=BibleBHS.Je9.22-23&off=429&ctx=s+is+Yahweh%E2%80%99s+word.%0a~There+is+a+sharp+con

Whoever has that knowledge understands that the Lord exercises kindness (hesed, better
translated as “loyalty” or “faithful love”; see note on Jer 2:2). He also is the God who exercises
“justice” (mispat, a legal term suggesting God'’s actions with regard to people are right because
of his just nature). He also exercises righteousness (sdaqd, that which measures up to the
norm of what is right). These three terms express the very heart of Hebrew religion. They are
not only the attributes of God; he delights in those who manifest these same qualities.3

9:17-24. Jeremiah listed three separate pronouncements from the Lorp (vv. 17-21, 22, 23—
24) each beginning with a similar phrase. In the first section (vv. 17-21) God called for the wailing
women, professional mourners, to lament for Jerusalem. These mourners were then to teach
their daughters ... another ... lament. This funeral dirge was over the death of the children and
the young men who were killed when the Babylonians broke into the city.

In the second section (v. 22) God pictured the severity of the massacre by Babylon. The dead
bodies would resemble the cut grain left behind the reaper in a field. But there would be no one
left to gather this gruesome “harvest.”

The third pronouncement (vv. 23—24) summarized the response God expected from the
people. The people were not to boast in their human wisdom or strength or riches for these
would not last. Instead a person should boast only to the extent that he understands and knows
God. Again the word “know” (yada‘) pictured an intimate knowledge of God (see comments on
1:5). God wanted the people to be intimately acquainted with His kindness, justice, and
righteousness. “Kindness” (hesed) refers to God’s loyal love (cf. 31:3; 33:11; Lam. 3:22). God
would stand by His commitment to His people. “Justice” (mispot) is a broad term that pointed to
governing justly. God would vindicate the innocent and punish the guilty. “Righteousness”
(seddaqgdh) conveys the idea of conforming to a standard or norm. God’s standards of conduct
were supposed to be Israel’s norm.*

F. B. Huey, Jeremiah, Lamentations, vol. 16, The New American Commentary (Nashville:
Broadman & Holman Publishers, 1993), 121-122.

4 Charles H. Dyer, “Jeremiah,” in The Bible Knowledge Commentary: An Exposition of the
Scriptures, ed. J. F. Walvoord and R. B. Zuck, vol. 1 (Wheaton, IL: Victor Books, 1985), 1142.



https://ref.ly/logosres/nac16?ref=Bible.Je9.23-24&off=1249
https://ref.ly/Je9.17-24;bkc

These comments on the nature of true wisdom seem to interrupt a sad lament and, as noted
above, have sometimes been taken as an independent oracle placed here by the one who
edited Jeremiah’s utterances.!

The verses before us constitute a beautiful logion on true wisdom which is in the best
tradition of wisdom literature.

The brief passage is pregnant with theological meaning. In particular three significant words
are used, hesed, mispat, and s¢daqd, each of which is so wide-ranging in its connotation as to
pose great difficulty in translation.

The first word hesed has no exact equivalent in English. In occurs some 245 times in the OT.*

Such a quality of character lies at the foundation of all true community and all true
fellowship. It is the virtue that knits society together.> When the term is used of God it denotes
that deep commitment of God to his people that reaches out beyond the mere demands of
reciprocal obligation such as those specified by law or custom. In an attempt to give definition

s

to this beautiful but elusive concept, translators have used such terms as “loyalty,” “covenant

' It needs to be recalled again that Jeremiah himself undertook a certain amount of editorial
work.

2(Cf. 2:8; 4:22; 9:2-5 (Eng. 3-6); 22:16; 24:7; etc.—all poetry.
3Hos. 4:1,6;5:4; 6:6; 8:2.
4KB, p. 320a.

5W. R. Smith, The Prophets of Israel?, p. 408.



loyalty” “loving kindness” (AV, RV), “steadfast love” (RSV), “unfailing devotion” (NEB),
“kindness” (Jerusalem Bible), “merciful love,” “mercy” (AV), etc. Some small apprehension of
this divine quality should be the pursuit of the wise man according to Jeremiah. It was a quality
which Yahweh might have expected to find to some degree in his people but which, alas, was
often lacking.® God’s covenant faithfulness is here emphasized because the divine activity was
in such striking contrast to the infidelity of his people.

The second term, mispat, likewise gathers up a wide range of ideas. In the Semitic world the
root Spt and its derivatives covered a wide variety of action which both accompanied and
followed court proceedings. Not only was a verdict pronounced but a sentence was carried out.
That is, the exercise of “justice” has a strong dynamic aspect. But there was more. It was
important in society to establish a state of affairs where right-doing was encouraged and made
possible. At times this involved the protection of citizens from those who would harm them and
in some cases deliverance from oppressors. Yahweh as Judge’ sought out both the wrongdoer
to restrain him or to punish him, and the righteous man to deliver him and to vindicate him. His
judgment would stand up to the utmost scrutiny, for it conformed perfectly to the principles he
had laid down for men.2 For that reason those who were oppressed in society appealed to him,?
and men in Israel called upon him to judge between them.® He would perfectly establish the
rights of every man, that is, he would establish mispat.

AV Authorised (King James) Version of the Bible
RV Revised Version of the Bible

RSV Revised Standard Version of the Bible

NEB The New English Bible

AV Authorised (King James) Version of the Bible

616:5; 31:3; contrast 2:2. Compare Hos. 2:21-22 (Eng. 19-20); 4:1; 6:4, 6; 10:12; 12:7 (Eng.
6).

7 Gen. 18:25; Judg. 11:27; Ps. 94:2; etc.
8 See H. H. Rowley, The Faith of Israel (1956), p. 65.
°Ps. 7:10 (Eng. 9); 10:18; 69:33 (Eng. 32); 109:31; etc.

0 Gen. 16:5; 1 Sam. 24:15; cf. Gen. 31:49.



The third significant term used in this passage is sédaqgd. It has been variously translated
“righteousness” (RSV, AV, RV), “right” (NEB), “integrity” (Jerusalem Bible). The root sdq gives
rise to a range of derivatives the predominant usage of which suggests that it is concerned with
what was regarded as “right,” “standard,” “normal” in various contexts—social, legal, ethical,
and religious. In each case there was a definition of what was normal or standard. The man of
Israel was involved in many relationships—family, clan, nation, economic, social, political,
religious. Over and above all these lay the relationship offered to him by Yahweh, that of being
a member of the covenant family. It was this that gave the deepest significance to his life and
thought. The nouns deriving from this root are closely associated in the OT with the noun
mispat. which in one important aspect of its meaning denotes the establishment of the rights
and duties of parties to a relationship. Where “righteousness” (s¢ddqd) obtained, “justice”
(mispat) was enjoyed and the claims of everyone in the covenant community were properly
safeguarded. In the establishment of sedaqd two kinds of activity were necessary. Positively,
“right” had to be restored to those who had been deprived of it, and negatively, offenders had
to be punished. Yahweh could act to restore his people’s “right” whether by “righteous acts”
(seddgét) in history!! or by the defense of the weak, the oppressed, the poor, and the
defenseless.? Indeed, the term “righteousness” is synonymous with “deliverance” or
“salvation” in several passages.'3
Yahweh looked for a similar quality in his people. A particular way of life was right and
fitting for them.

At its deepest, the concept of sdaqd
connoted a loyalty manifested in the concrete relationships of a religious community, the
covenant community.

In this brief statement therefore we have a succinct summary of the religion of Israel at its
highest.

RSV Revised Standard Version of the Bible

AV Authorised (King James) Version of the Bible

RV Revised Version of the Bible

NEB The New English Bible

" Judg. 5:11; 1 Sam. 12:7; Dan. 9:16; Ps. 103:6; Mic. 7:9.

2lsa. 11:4; Ps. 34:7 (Eng. 6); 35:10; 69:34 (Eng. 33); 72:2, 12; 107:41; 132:15; etc. Cf. Isa.
25:4;29:19; 41:17; 66:2.

135:1; Isa. 5:7; 28:17; Hos. 2:21 (Eng. 19); 10:12.

“lsa. 46:12,13;51:1, 5, 8; 56:1.



5J. A. Thompson, The Book of Jeremiah, The New International Commentary on the Old
Testament (Grand Rapids, Ml: Wm. B. Eerdmans Publishing Co., 1980), 318-321.
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